The Circle of Divine Love *
of Francesco Ripanti da lesi

Colpetrazzo said about Francesco da Jesi, who wasobthe pillars of the Capuchin
reform, and who, together with Bernardino d’Astdasthers, was one of the advocates of
a reform movement within the Observants, that “is thay he was considered to be
outstanding in the Franciscan Order and well gedlifin the teachings of Scotus”.
(MHOC IIl, 74) Following a period during which heas occupied in preaching, he
committed himself totally to the life of a conteraple hermit following the approach of
Bartolomeo Cordoni from Citta di Castello. After had transferred to the Capuchins
with Giovanni da Fano in 1534, he took part in theneral Chapter in Rome at S.
Eufemia in 1536 and was chosen to be the sixtmidefireceiving fifty one votes. He
was elected Vicar Provincial of Tuscany in 153&ctdd Vicar General again in the
Chapter of 1538 and was Vicar Provincial of Umbuiatili 1542 when he became
Commissary General following the apostasy of Ochke subsequently became Vicar
General and governed the Order at the most drartiatecin its history. He retired to
Montemalbe in 1545 and died there dhSeptember 1549 at the age of 80 after 58 years
in the Order.

He brought a striking variety of the idealism o€ thpirituals to the reform that went
beyond what was typical of the radical attitudelbnéral” observance of the Franciscan
Rule which prevailed among the leaders of the refofhis variety of idealism was

manifested most of all in the special method ofteoplation that he developed during
long retreats at Monteluco in Spoleto, CibottolBabn Riposo near Citta di Castello and
other Umbrian hermitages.

This text which contains this method is publishedetfor the first time. It is taken from a
rare 1539 edition of thBialogo by Cordoni which was edited by Girolamo of Mol&ett
where this writing appears in the fifty third arast chapter under the titlEpilogue of
the whole exercise of union reduced to a very Isighmary and splendid technique.
However its real title appears later in the Latentence: Iste est Circulus charitatis
divinae, that isThe Circle of Divine Loveln this work Francesco da Jesi collects and
summarises all his theological, biblical, ascetigalstical, religious and Franciscan
expertise.

He was convinced that only by means of the spircoatemplation of the love of God
may one manage to survive in a Franciscan refornchwis in complete union with
Christ and the poor little seraphic Francis of Asdile acquired this conviction by means
of what he experienced in hermitages and it tutmedinto a propagator of the spiritual
life and impelled him to personally teach his metlad contemplation to the brothers
who came together in small friaries during his cacal visitations as Commissary

! The introduction and text are translated from &asd Cargnoni| Frati Cappuccini
[lI/I, Edizioni Fra Indovino, Perugia, 1988,p 26972 TRANSLATOR'S NOTE There are
many Latin expressions in the Italian text. In tingslation they appear talics.



General. This was in fact a time when the Capu¢hwi® had been suspended from
preaching for a year following the sad departur8efmardino Ochino, concentrated on
contemplation. What Ripanti discussed was focusentety on the love of God, inner
abnegation, complete spiritual poverty, and then€iszan Rule which was seen to have
contemplative life as its goal.

This method of prayer, which is explained with eatdee originality, is one way of
understanding the act of perfect love which is tiiemate aim of the religious and
Christian life. Its absolute and entire objectiseleésus Christ considered under the aspect
of His divinity and humanity and contemplated byame of the sign of the cross in as
much as His Cross communicates this love to us. Thage of the circle
diagrammatically depicts the movement of God’s Ié@e humanity in the form of a
diagram, since in loving Himself Christ appearsmove beyond Himself to love us, but
also returns to Himself by means of His love, ttrasing the double movement of going
out form a point and returning to the same pointdegsicted by the image of a circle. As
Saint Bernardino of Siena said: "Amare autem amoc@oulum fecit, ut nullus debat
esse finis vel mensura amoris”. (Cf. De evangediem@no, Serm. 3, a. 3, ¢. 1: Op. omnia
lll, 34. “Loving makes love move in a circle, soatithere can be no end to love or
measure of love”). The soul struggles to duplighte “circular movement” by repeating
the same process that is exhibited on the crossdtiical line of which is the act of love
which is direct and pure, which fixes its gaze diye on the Crucified Jesus feeling
sympathy for Him in everything; while the horizontae is the indirect act of love
which is carried out through the medium of the ctatgannihilation and purification of
self and the nail which holds the two beams togdaththe habit of divine love.

Thus by gazing into the mystery of Christ, the eomplative enjoys Him in His infinite
divine perfection in the abyss of the Trinity. Téentemplative admires Him in His most
perfect humanity “which is crucified in penance secrated in the sacrament and
glorified in glory”. In Christ the whole Church represented as an act of jealous love
that is ecstatic and excessive and shared withuwre=a The Ten Commandments and the
gospel beatitudes find their reason for being dadr tapplication in this act of personal
and ecclesial love. The contemplative offers hifseld his own freedom as a
submissive instrument to the will of Christ, to @@burch and to creatures in time and in
eternity, desiring nothing more, since he has becone with Christ, “one in spirit and in
will”; and desires that Christ should be loved I tSon, by the Father and the Holy
Spirit, by the Church weather triumphant, militantbeing purified and all creatures.

The entire visible and invisible universe vibrategh the exercise of contemplation.
Christ’s Trinitarian and Crucified love is experoga once more in the Church and in the
individual soul as the action of an endlessly exlya circle, a spiral of loving, by means
of which the contemplative is like Christ on theo€s, “completely turned into love.” We
see in Ripanti’'s Trinitarian Christocentrism the ndmned influence of Saint
Bonaventure, Duns Scotus, Ubertino da Casale anwlBaeo Cordoni. With Christ at
the centre, the Cross and the Church are the fuaadl@ points on which the
contemplative experience of the early Capuchingéidnas it is defined by Francesco da
Jesi. Obviously echoing the ideals of the spirguéak described it agformatio fratrum



meorum christiformis perfectissin(ghe reform of my brothers which is closest to the
image of Christ).

The archaic style, which is thickly interspersedhwiatin expressions and broken up, as
if it was crafted out of hasty points made up ofisions and subdivisions in the jumbled
fashion of scholastic theology, mysticism and $paii experience, makes these pages
perhaps the most complex and difficult of all eaBlgpuchin ascetical literature. Jerome
of Molfetta must have copied the text without adegly understanding its meaning,
running together phrases which were originally gt according to a plan. Because of
this it is very difficult to reconstruct the origihdivision of the text and its meaning.
However, beyond a hurried glance which might disaga the reader there lies very
powerful and evocative stimulation.



This is a Circle of Divine Love

A seraphic technigue. Apostolic life. The superabumeéaof love. A most solemn Mass.
The harmony of divine love. The Eucharistic bangunet meal. The delight of delights of
the Spouse and the Bride. The greatest joy of Gddathe soul. The supreme happiness
and peace of God and the intelligent creature. $tbend of sounds, song of songs with
the sweetest mingling of harmony. The fragranciagfrances, the most fragrant of all
spiritual aromas’

This is a spiritual circle which depicts the loviagtivity of outstanding divine
friendship, which is experienced in the exceptidoaé between God and a person and a
person and God, which is mutual and reciprocal;trpegfectly intense and unlimited. It
is the highest form of divine worship. It is petiea and the perfect human preparation
for something higher by means of an amazing teclenend superlative method. It is a
single action but it continues to progress effitiem a circular movement. It is infinitely
precious and of immense value. It is clearly didiflén an orderly and succinct manner,
into two main sections:

The first section deals with the most perfdatiat is, the most efficacious and
developed quintessence of this exercise of cydiased.

The second section deals with the art (of lovingyl ghe way in which one is
initiated into it and carries it odt.

! These Latin expressions are a descriptive, shtmduction to Ripant's contemplative method amd, i
their mystical language, are reminiscent of marpeeats of the spiritual life. It is a seraphic exsecof
love because, as Bartolomeo Cordoni wrote, the teigls on the condition of a seraph and withdraivs a
mediation between itself and the beloved @falgo della uniongf. 140v). It is an apostolic life because
it is the soul of the apostolate. The expressiarywsolemn Mass” comes from Ubertino da Casalenfro
whom Cordoni copied it (CDyalogocap. 52). “It is as if this loving act is an extemsof a very solemn
Mass which has been celebrated with great solemmittyall the strength and power of Christ.” (f 84).
The other terms also recall expressions which aa tb mystical and biblical language. For example,
Saint Bonaventure says that Christ “is the highasinony, fragrance and most desirable”. (Op. orfiXja
92b). However, it is not known whether these wosdse written by the brother from Molfetta or are th
original words of Ripanti.

2 In Italian the expressiose poneshould bese pongonoThe expression used here is clearly part of the
dialect of the Marches.
% This is the main division of the spiritual treatisvhich once it has explained the structure of thiving

act”, teaches how to put it into practice. Note shperlatives: “excellent love”, “most perfect” ufreme
divine worship”, “perfection”, “infinitely preciousnd of immense value” which would have left a bad
taste in the mouths of theologians in the Holy @ffiaround the end of the sixteenth century. These
superlatives appear in CordonDyalogg and also demonstrate a more than casual link thihteaching

of the Observant friar minor from Citta di Castellcho was well known to Ripanti, and show, at lehist
indirect influence. Cordoni refers to “a state effect charity” and says that “a work carried qutdod is

as good as God Himself” (Cf. f. 146v), etc.



[The objective of this method]

With respect to the first of the two sections thteimgs are to be considerein
succession.

Firstly, (we speak of) the most perfect object whig considerednly in itself and
which is called the absolute objec®eeunder the heading the principal, most perfect and
complete object, Christ who is God and Man, whielgibs: “Your (Christ’s) nature as it
exists in itself” etc., in the sign of the CrosEls is also considered as it is related to us,
that is as it is communicated (to usynd thenit is described as an object in its
relationship to us. Seefrom the end of where the principal, absolute, npestect object
is dealt with, which begins: “With respect to tlebational aspect” etc., under the letter A
— up to the secondary object and the one who losmisassociated subdivisions).

Secondly (we consider) the naturalipplementanperfection, in both its primary
and secondary aspects, which prepares (the onelovbe) to be able to love the said
object most perfectly.Seeunder the heading of the less important object @ma who
loves that begins: “The direct source” under thedmeg B).

Thirdly, (we consider) the most perfect act of lavieich is characterised by eight
very important properties, which are moral actestwhich are freely conferred, seraphic
and almost divine, and are carried out spiritugdlynion with holy Church.§eewhere it
begins: “In the end what is finalijost importantor you”, under the letter C).

[The practice of this method]

Secondly, andmportantly there follow eight so-called characteristics inkseg
the orderly process, the art and the method ofguiep to undertake this exercise by
means of the memory, the intellect and the willwits capacity for desiring(we shall
consider) eacleharacteristic individuallyas they make up the one circle, ampletely
substantial and rewarding teaching which suffimeseverythingas a model covering all
of Sacred Scripture and theoloby.

! Same as note 2.

2 This is the outline of the first part of the tisatwhich in turn is divided into three sectionstHe
contemplation of Christ the God Man considerecha)lis absolute perfection; b) in how He communisate
Himself to humanity; 2) the basis of perfect lows Christ by means of the natural and supernatural
perfection of manguperaddita= supernatural); 3) the most perfect act of Idvat tis identified by eight
properties or modalities, which are lived out iiriggal union with the Church of Christ.

® These are the three faculties of the soul whiehaamwork in the spiritual life. “Desire “is theehent that
is specific to the will. In fact in order to und&sd the greater part of the spiritual literatuf¢he past we
need to be familiar with classical and medievahespology. With respect to this see th&logo tra il
maestro e Il discipoly Bernardino Ochino.

* Thus, as far as Ripanti is concerned, this teadisithe “marrow” of the Bible and theology.



Therefore, while following this method and techr@gqgupported by divine grace,
continually develop yourself in this, always exeally aiming to be more perfect, and to
become an instrument of your Saviour and a mystisamber of the holy Church by
journeying with her in this circle, which is righticalled theCircle of Divine Love
wherein Christ by loving Himself, reaches beyondankklf and loves you. Ultimately,
however, by loving you for Himself He comes baclkioself thus alwaysircling as if
spinning around.

By imitating this and journeying with it we becoroae with himin this circular
movement, becoming filled with desire as Dionysiags> Leaving what is natural aside,
according to one way of thinking means taking up ¢hoss of the Gospel to which the
Saviour invites us. This is the act of undeviatilmye, which embraces Christ
immediately,wanting to love Him completely. The cross beam lef trucifix is the
activity of reflecting on direct loveespeciallyon being nakedywhich means hating,
detesting all that offends his divinity or humanitihe nail that holds the beams together,
on which they depend, is the habit of divine I8ve.

[The author and dedication of the Circle]

A certain Poor (follower) of Christ composed thed& (at God’s initiative. He is
average and despicable, one of the greatest sjrmensmber of the Friars Minor of the
seraphic Francis known as CapucHir®uch a person dedicated this work completely to
the honour, praise and perpetual glory of JesussCiw His beloved bride holy mother
Church, and especially to His Vicar and by divimevidence our Lord His Holiness
Pope Paul Ill, at whose feet and correction he tptes and submits himself in

! Note the depth of this concept. Christ is the gemsho loves. It is Christ who gives meaning to ¢irele
of love. According to the degree of grace whichregeive, we are simply instruments of Christ’s lawve
mystical members of the Church. Therefore it isyamhile we are united to the Church that we are &bl
contribute to the circle of love.

2 When we are united to the Church and united tds€hy imitating His love we are drawn towards
performing this “action of love”. One may also dezre an interpretation of the thought of Saint Eign
who wanted the brothers to have “the spirit ofltbed and its holy action” above all else. It is as that
as far as Ripanti is concerned, just as it is tlgstitism of Cordoni, the action of the Spirit ivéo For the
passage from Dionysius the sense of which is hiatdtere se&he Divine Name€h 1V, 10 and 18. “The
Beautiful and the Good is desired and beloved dratished by everyone”. (John Park€éhe Works of
Dionysius the Areopagiteirst published 1897, republished 2007 by ForgoBeaks,pp. 35 and 39).

% | believe that the image of the Cross as it isiated in theCircle of Divine Loveywas taken from
Ubertino da Casale and applied here. &hor vitaelV, c. 26:Jesus intumutatusThe image of the cross
which alone within itself is able to capture theohhof the surface of a circle, clearly standstfar fact
that the mystery of the cross contains the whatgeaof grace within itself and the whole spherewf
enlightenment. Thus in the two beams of wood, gméght and the other horizontal, the representason
complete...”ibid., Lib. IV, c. 37:lesus cruce ditatus...Just as two beams held together by a nail ieters

to form a cross, two elements are joined in thechdbve as if by a nail and what is more they teaat
equally from the same source.” Many similar allasiocan be found in Saint Bonaventure and Saint
Bernardine of Siena..

“ It is clearly stated that the author is a Capucbinas | have demonstrated elsewhere, Francesdedil.
Cf. C. CargnoniFonti tendenze e sviluppi .in, CF 48 (1978) 335-347.



everything andn every wayfor ever, always, from the bottom of his heartefaar,
sincerely accepting the Catholic faith, and beiegdy toshed his blood and forfeit his
life (with God’s help) for that caude

The Object of the “Circle of Divine Love -

This is the reform of my brothers which is mosfeuetly Christlike?

1. The God-Man, Jesus Christ, is the principal, absoland most perfect and all-
embracing object (of the act of love), through peed union and not by
combination of elements.

GOD

Firstly, your (Christ’'s) nature as it exists inelfsthat is, of itself, not sprung from
seed or having no origin or even a cause.

Secondly, as it exists in itself and from its#ht is of its nature, and so nex
nihilo.

Thirdly, as it exists in itselfthat is independentlysimply the first and not a
consequence of anythiflg

Broadly speaking you are beintgelf (simplicitej, an ocean of substance and
infinite perfection which is formally, basicallydentically and eminently equal to being.

! Ripanti dedicated his method of contemplating koi€t, to the Church and to the Pope of the day imho
1539 was Paul Ill, who had been elected on 13 @ctdb34. At this point one might raise the questibn
the date of this edition. If it is dedicated to Piiuthis might mean that it was not printed befdt534, that
is, unless Girolamo da Molfetta changed the deidicain his own initiative to bring it up to datéin fact
Ripanti had published it in Rome in 1521, whilevisgs still a Friar Minor, he would have dedicatetbit
Leo X who died on 1 December 1521. For certaincthsing words are those of Ripanti and clearlyeefl
his characteristic love for the Church and his doat and ascetical inflexibility.

2 This is translated form Latin. Note the influernfehe spirituals in this phrase. The Capuchin otdlers,
notably Bellintani, speak of the “final and mostrfeet reform” which is rather reminiscent of Angelo
Clareno and Ubertino da Casale’s use of the adgt€hristlike”. Cf. C. CargnoniSviluppo della riforma
cappuccino nella storiografia dei primi cronisin IF 54 (1979) 389-408.

% The object of contemplation is Christ in His ditynand humanity by means of the hypostatic or qeas
union that is in the unity of the Person of the Wor

* This is scholastic terminology which means thati®as no cause or beginning but has always existed,
independent, completely free and transcendentD@hs ScotusPxon 1. d. 36, n. 11: “God is not just he
for whom it is impossible not to exist, but is bgitself”.



Concentrating on you specifically, you are ultimgierfection itself,that is the
essence of being itself, of spirit itself, of lifself, of reason and liberty itself, the author
of species, of individuality and singularity itselly means of your intrinsic perfection,
because you exist in act, are infinite in perfagtipurest act having no potency, most
simple and not composite, eternal and not boundifog, perfection itself and the
primary power:

The Acts of the Faculties and their Properties

The faculty of memory which makes (you) joyfullyegent.

The faculty of intellect which enables me to grgspr wisdom, to have knowledge
of the things you have created, to know about tleigence which governs everything
and the entire skill of the crafts and of the priyniafallible truth.

The faculty of will (enables me to contemplate) yamnipotence, goodness,
charity, mercy, justice etc. together with theirecgtions and properties of peace,
tranquillity, happiness, joy and delight in the gamtrinsic and perfect waybat were
mentioned above

Consequentlybecause of your eminence and identity with beiog gre all the
perfection which has been created or could be edeatbove and beyond all creatures,
transcending thenmfinitely.

Therefore,you are happiness itself and beatitude by youerdid nature (signo
naturae)both in yourself and in the Persons (of the Tyjnind thus you are compléte.
Because of the order (within the Persons of theifiias it is in itself €xse) your nature

! Once more we are in the environment of high schiolaheology which is characteristic of Anselm.
Bonaventure, and Scotus. Cf. ScotOspn I. d. 8, g. 4, n. 18 — IV, d. 46, g. 3, n. 4ssewhthe saying of
John Damascene “ocean of infinite substance” edciQuodlib. Q. 5, n. 25 — . 6. n. 6. “Specificazione”,
or the one who establishes species, that is thestanial form and specific varieties of being,
“individuazione” that is indivisibility, or the regtion of any division (Cf. Scotu§xon Il, d. 3. g. 2, n. 5
(2); “singularita” in the terminology of Scotus tke actual existence of God. Note the constantofise
Scholastic Latin expressions: “perfection itselfbeing itself”, “spirit itself” etc. to stand for €ssa
perfezione,” “essa essenza”, “esso spirito” in ihgisa perfectio, etc.

2 The three faculties of the soul are presented: e faculty of memory (= “virt memorativa”) is
exercised in the presence of God which producgstie Psalm says “Total joy in your presence”; the
faculty of intellect (= intelletto) tries to graspe wisdom of God, his knowledge which is spreadmgn
creatures, his providence which controls the weticl; and finally the faculty of will (= virtu vdiva)
which contemplates God'’s attributes such as omeip®, goodness, charity, mercy etc. with their
attributes of peace and joy exalting them all toirgmite degree since God possesses then to the mo
perfect degree.

3 Cf. BonaventureSententiarum, d. 42, q. 1; II, d. 26, g. 30p. Omnial, 747°; I, 638b) etc. These are
standard expressions in scholastic theologicaliterimgy and are based on the principle that thecepn

of God must be of one who is infinitely perfectSigno naturae..means that as God Jesus is happiness
and beatitude itself, through the perfection of htisure in itself, independently of His relationshiith the
Persons of the Trinity. Cf. also Scot@xon.1V, d. 49, q. 8, n. 7.



intimately jmmediaté exists in your Person and in the Person of thikdfaand the Holy
Spirit producing the property of paternity commuatiog it outside itself constituting it
formally as distinct from the other Persdns.

Secondly, this same nature is generated in yousCly the power of the Father
by means of (his) intelleét.

Thirdly, through them both this nature is breatbgdneans of the will in the Holy
Spirit, when the Persons do this supreme goodmesdigine perfection is manifestéd.

Because your person together with the person oF#tleer and the Holy Spirit are
one and the same in nature, you are God. Your Fal&od and the Holy Spirit is God.
Thus there are three distinct Persons and one légnohd together in one identical nature
and intimate presence, with the most beautifulnitdi ideas, set out in a most orderly
manner in their genus, species and individualitghas$ exists in your natur@ mind. |
know that these Persons are one with your naturéexperience them as being distifict.

MAN

As it exists in human nature as an individual yperson supports and sustains you
in three wayshamely as crucified in penance, as consecrated in asett and as
glorified in glory?

Heretoo the above mentioned orthodox cult is to be offémegiou, by loving and
adoring youeverywhere is a special way. Howeuhis human nature enjoys this and is
adored with worshipnly by association and because of its unfaith your Divine
nature), in the same way as his regalia is assatiaith the King, and as wood is
associated with fire, but not as a distinct obfEas an object in its own right.

! That is God communicates his paternity to the e the Son and in doing so constitutes him as Hi
Son and distinct from the other Persons of theifjrin

2 One and the same nature is generated in the Pefstme Father and the Word according to the
Augustinian analogy of the three faculties of tbhalsn which the intellect is attributed to the Vor

% The Holy Spirit is breathed from the one, holylwil the Father and the Son. (Cf. Scot@spon.l, d. 18,
n. 5) and this displays divine perfection.

* This is the doctrine of the Most Holy Trinity asis applied to the desire, longing, and experiesfcéhe
faculty of the will during contemplation. Among thadring of Latin expressions note the adjective
“pulcherrime”, that is, most beautiful.

® That is the Word as it is united to human natsrexcommunicable (= suppositante and sostanticante)
Cf. ScotusOxon |, d. 26, n 52. The union of Christ-Man, the cdetg Christ, is expressed in three specific
states: Christ Crucified, the Sacramental Chrighe=Church), the Glorified Christ, which is theue@lent

of what we would call today “the Paschal mystery”.

® “L'ordinate culto” (= orthodox) is an expressionhish is especially reminiscent of the “devotion
moderna”. There are many allusions: to love, toredeith the addition of éverywherg This is also
reminiscent of the prayer of Saint Francis: “Weradihee here and in all thy churches,” in whichigthr
the God-Man iespeciallypresent. There is also the expression “to expegi¢he union” which is always



Your human nature is most perfect

The basic, natural perfection of the body, of tbeland all that is connected with
them is most excellent, but it is nothing withowuy human person with the infinite
grace of your personal union by means of which g@a human beinghat is,a person
with a human nature and a child of a human betimaf, is of Mary, and a child of God,
the Son of God.

The second aspect of this perfection concerns ¢k your faculties and their
properties, namely the intellect, will and the mgsrfect execution of all their
capabilities which have been operative from they ¥iest moment of their conception to
the end. They were constituted sinless divine ptEsewith notevenindifferent acts.

Thereforeyou possess the richdsif the highest merits, which always existed in
your memory and retention together with the gratceesng the head (of the Mystical
Body), that is being the foremost in dignity and perfection, setpnthe source of
meriting the sense of faith and the act of lovardt, the ruler and director of
everything

Therefore | love and adore you with the adoratibringperdulia, adoring you in
your very humanity itseff.

I love your human nature, which is most singulagperfect, considered
independently in itself and leaving aside its canio@ to (Your divinity through) the
hypostatic union. However, | love it, but | do nake pleasure in it with a greater degree
of love and greater hyperdulia (than for Your devinature). | love such perfection by

the objective of contemplation. “Latria adorandogans that the adoration of worship which is offeied
Christ’s humanity cannot be distinguished from #a®ration which is offered to the divine naturethod
Person of the Word, just as when we honour theopew$ the King we make no distinction concerning hi
robe and his person. When we flee from fire we makeistinction between the flame and the wood twhic
feeds the flame.

! Here Ripanti brings together theological argumdatsthe perfection of the Man Christ in his human
nature and the grace of the hypostatic union. Efierence to Mary as the mother of Christ who ighbot
God and Man is a basic reason for such perfection.

2 This is another reason for the human perfectioBhuist which is the basis of all the most perféniues
in him as man from the moment of conception withany act being indifferent. Every internal or exr
act of Christ is always a most perfect virtue.

3 «dittissimo” is a Latin expression meaning “rickies
* That is Jesus Christ is the source of all meritdrfar as He is the Head of the Mystical Body Wutlows
into the act of faith, love and the governancewafrgthing.

® |t seems that what emerges here is the Scotistgig or that of the Scotistic tradition, accordiagvhich
Christ's humanity on the Cross deserves the highestship and nothing less. In any case Saint
Bonaventure says that the highest worship is duéhigst’'s humanity ©@p. omnialll, 220: “dulia maior
debetur solum humanitati ChristiSent.lll, d. 9, art. 2, g. 4). Usually dulia is the hamaeserved to the
saints, hyperdulia to the Blessed Virgin and laini&od.



believing, by loving it and by hoping in it and Ipgrusing it by means of appropriate
exterior acts.

2. The principle which is productive beyond itfal extra) as well as the object of
the relationship and communion, the most perfetticgle that brings everything
together by means of a personal union and naéheyningling of elements

A Eight properties of this act (of love). Eight masitones and keys

With respect to the relational aspect (of the eiraf love) as the principle which
produces it and communicates it beyond itself npestectly, the God-Man is the basis,
origin and most abundant source of every creatudeceeated thing that has been created
or could be created. Your nature (as the God-Man)clearly represented and
apprehended best of all as it is present, and@miers what it represents. Secondly, by
knowing each one perfectly, your intellect confensthem that which is known. Thirdly,
by your will loving them they receive the gift oéing loved’

But as for you, my Church, | love you effectivelydslove you most perfectf.

[The first property of this act of love]

Finally, themain and ultimate reason for my love of yaithat because | love
myself, therefore | love you and | want to commuaigcwith you, share with you and be
embraced and possessed by §duwant to be loved, recognised, remembered and
represented in my image, likeness and vestige andured, praised and glorifiedmost
reciprocally by you.

! The conclusion of this meditation on the humarureif Christ is an act of love, leaving aside the
hypostatic union (= “non attenta detta unione peaed). In such circumstances a person cannot
experience enjoyment since “enjoyment” is conned¢tednion with the divine. Thus the soul produces
interior acts of the theological virtues with capending signs of exterior lesser commitment. “Maio

dulia” means hyperdulia, Cf. Scot@@xon.lll, d. 9, n. 2 and 9.

2 Under this heading we contemplate Christ as “fpincproduttivoad extrd (the principle which is
productive beyond itselfad extrg, which is Scotist and scholastic terminology thegans: the source of
everything that has been created or could be ageatewill be explained below. “Oggetto respecti(ibie
object which can relate to) or which expresseslatiomship to persons and therefore forge a fruitfu
communion by means of personal unity without a rimgr¢he elements.

% We find the explanation of the “eight properties’the cyclical act of divine love in Ubertino dale
Arbor Vitaelib. 1V, c. 11lesus circumi rotatusvhere he says that the number eight is a cyatiogaiber in
the computation of days in which the eighth dathesfirst so that it returns to the beginning o thircle.

* The act of love is always explained in terms of three faculties of the soul. In a creature the
characteristic of being represented is the objeatemory, the characteristic of being known is tgect
of the intellect, the characteristic of being lovedhe object of the will.

® Christ loves the Church by means of a most pesedtefficacious act of love. There are eight vaseor
“properties” of this act of love.

® In the text “habito et possesso” are obviouslyiiLakpressions.



Asel a consequence | want to grow, to be germinatddchaultipliedad extraas far as
possible:

Thelesserbut not ultimate (objective of this act of loveg,my Church and each of
its members and creaturdisat is its real welfare, happiness and promotion, sbitttan
be united to me personally anchmediately,embrace and possess me by means of
belonging to me in love, knowledge and memory,teasmmediate object of fulfilment
and perfection, which is your ultimate goal andathis based upon natural ability, moral
behaviour and grace.

Through taking on (my) image and likeness | want yto display) my divine
image and my divine being.

[The second property]

(My love is) free and unconditional, without obstiion and simple, with the
option to love or not loveyr evento hate over a period of timdowever,l love you with
a greater and sweeter loVe.

! The synthetic and technical character of the winds Ripanti uses always makes the meaning offetkte
difficult and obscure. The author wishes to say thea principal and ultimate objective of Chridtse for

us is Christ Himself as the object of His lomd extrg expressed in His wish to share Himself with
creatures so that they may share in His life. Tpwssess Him and portray Him according to the cépati
the three faculties of the soul. They portray, kreowd love Him and in loving Him they can honouripe
and glorify Him. In this way Christ can grow and ltiply beyond Himself. Portrayal by means of an
“image, similitude and clue” is a classical schbitasloctrine. Cf. Giovanni de la RochellSumma de
animac. 8, ed. T. Tominichelli, Prato 1882, 147; Bonk$entd. 3, p. 1, g. 2 near the en@f omnial,
37ab; als®dSVII/2, Paris, 1439s, 1443s.).

2 Note how the analysis is very subtle in its attetopnclude every possible shade of meaning irettteof
Christ's love. As a second aspect of the first propRipanti adds how as head of the Church Choists
the Church, which is His body, and each one of ttenbers of His body, but not as His final goal,
because He is our perfection, the one who fulfilis existence. The language is so tightly packed tte
words collide in successive groups of three whidngyto mind specific philosophical and theological
teachings: the doctrine of what is real, enjoyatrid beneficial; the traditional teaching associagét the
three faculties (“recordazione” = memory. ‘cognimd = intellect, amore = will); the doctrine of tlteree
levels of sharing: which are natural, moral andcgrfiled (or supernatural). Cf. S. BonaZoll. In
Hexaemerongoll. 223, n. 14Qp. omniaV, 445).

3 Christ wants His church to take on His “image” atid divine “being”, that is become divine and beeo
consistent with His image as Son and with His difénfinite love, so that He would become the fiatn
among many brothers, as Saint Paul says. (Cf. R&f)8

* This is the threefold scholastic understandinghefconcept of liberty .Jesus Christ loves us garsly,
voluntarily and on account of this His love is graad sweet.



[The third property]

(My love is) freely given and conferred by meanguaice bestowing great things
on you, without expecting anything in return, siitas simplyperfect and have no need
of your goods Nothing could measure up to this because nottsngpbd until | wish
and accept ifThereforel alone am generods.

[The fourth property]

(My love) unites people in a similar way to thatwwhich my nature unites me to the
Father and the Holy Spirit, by loving each one uely, simply and with perfect love,
and with intent and effect in creatures, directingll to the one individual, as if loving
that person alone, so that | may love each indadidtuloving all? For my love is always
singular. One is my dove, my perfect one is but*dreaid to Mary through the Angel:
Blessed are you among wonten.

[The fifth property]

I love you superabundantly, firstly, through théemt of my infinite love. This is
more than the resolve with which creatures can toveperaté.Secondly, from the point
point of view of quantitythat isin the number and the multiplicity of acts, considg
the various aspects of my love which are boundhtp @ne, as it exists in my nature and
my Person and that of the Father and the Holy tSairdl the love of creatures which is
beyond calculation as far as we are concefned.

Thirdly, with respect to duration, my love is ofetthighest quality and longest
duration because it is eternfir | loved you with an everlasting loféloved you before
before you existed and after you existed. | forektigat you would be my enemy but |
loved you even to the end and in hell, preserviog iy existence and conferring on you

1 Cf. Ps 15,2Vulg) = Ps 16, 2., Jesus loves us freely. This is piiteltgis completely free.
2 This is a very beautiful thought; only what Godeuts and wants is good.

% This is the simplicity of God’s love who loves personally in union with the Holy Spirit and in the
Persons of the Trinity.

* Cf Song of Solomon 6, 8.
°>Cf.Lk 1, 28.

® That is Jesus Christ loves with an immense lovielwbutdoes by far in intensity the love and atyivif
all creatures put together.

" This means that Christ loves us immensely alsthénnumber of acts and their multitude which are
beyond counting as far as we are concerned.

8 Cf. Wrong in Costanzo’s footnote. The text is frderemiah 31, 3.



the gifts of justification and mercy, notwithstandiany obstacles and difficulties. Indeed
| changed everything into love.

[The sixth property]

I love you in a divine mannethat isfrom a divine perspective or as being divine in
a special and immediate way, through the activitythee intellect, the will and the
memory seeking and possessing me as perfectionstltaimpletely external, objective
fulfilling and ultimate and the formal intrinsic use, that is, of the activity of the
intellect, will and memory already mentioned, whichnsform you into me through the
action of God’

However | wish to share my divine nature with yoy fbeans of the standard
representation or the reproduction of an image.

[The seventh property]

My love is efficacious, in the first place, in gig you my intrinsic love, then in
giving you myself as Creator when | created you,thes one who preserved you in
existence by caring for you, in conferring dignily you by me assuming human nature,
by redeeming you by becoming your Redeemer, byhtegcyou, by becoming your
Master, by binging you to perfection and by brirggiyou to maturity by giving you
grace, in bringing you to glory by giving you gldty

Thus | gave myself to you as Lord, Father, spolsether, friend, shepherd,
advocate, procurator, confident, sustenance, gmthway, goal, ultimate and perpetual
beatitude and happiness, in this life through geammkin the next through glopy.

! Christ’s love is immense because it is eternalthef highest quality and duration (Cf. Gal 3, 8heT
thinking is very clear. Even if a person or creatisrin hell God's love always triumphs either astice or
mercy.

2 The text is very complex. It means that JesussEloves us in a divine manner even in the actioftshe
three faculties of the soul, an activity that aghgcomplete extrinsic and intrinsic perfection.

% This means that Christ loves us in so far as warade in His image and likeness.

* Christ's love is efficacious because by lovingitusreates and infuses goodness into us and bypugri
loving activities such as creation, preservatiomwarnation, Redemption, instruction, grace andyglor
provides for us.

® These are titles of Christ which are taken fréwa Bible. It is interesting to note that He is atsdled
“Father”, a title which is also used with the sameaning in theConstitutions of 153@umbers 6 and 94.
Where we read “in porta” ("door”) the original téxére had the Latin expression “in hostio”.



[Eighth property]

(Divine love) returns to me, in the first placechese it is through my
pleasure that you are loved by me and by otheiorsity, | wish that whoever does not
love you should love you and by doing so grow adicay to the just decree of my will.
Thirdly, 1 am displeased with those who fall shoftdoing this and act against my
stipulations mentioned above.

[The seven commandments of the second tablet]

I am continually at work through the seventh propéof this act of love), namely
the characteristic of it being efficacious, takiceye of you and accompanying you with
my grace, and moving others to do likewise, by @néag them with the seven
commandments of the second tablet.

In the first (of these commandments of the secabtet) | ordain that the fourteen
works of mercy, the seven spiritual works and teges corporal works, should be
exercised on your behalf

In the six negative (commandments) | ordain thatmory happen to your own
person, either, in the first place, with regardytwr life (do not kil), or, in the second
place, with regard to other thingdo( not bear false witnegsor with regard to your
spouse, whether in thought or deed, as it is sttiek, or with regard to other things
which belong to you whether through desire or actas is stated there, so that you may
persevere and grow in being perfect and becomyticipant in the divine natufe.

! Jesus Christ loves us and wishes that others algiw in loving us according to the decree of Wi
and various stipulations and He wishes that ih&rtambition to do this by means of a voluntargef
single-minded, outgoing, divine and concrete a¢hefwill.

2 In the context of God'’s act of love, Ripanti irtses short tract dealing with Christian doctrineginning
with the commandments of God'’s law. Perhaps thibésnucleus of “the rules for Christian living” igh
Ripanti preached to certain learned and spiritedpte during the Lenten Sermons at Montepulciano,
which were later written down in a small bookletigéhCardinal Cervini, who was later Pope Marcellys
deposited “in the Papal library”. Cf. MHOC I, & the end; IV, 129.

% That is, Ripanti places love of neighbour as esged in the fourteen works of mercy, under thetfou
commandment concerning the honour due to parents

* Thus the observance of these commandments isasean opportunity for perseverance and growth in a
person’s perfection.



[Nature and circumstances of God’s love]

Therefore, | addhat | love you and wish you well and that | aralgeis over you
and ecstatic about yoBecause of thismy love for you is jealous, ecstatic and
disproportionate as my saints would have told you.

In fact | have shown myself to you, even thoughm iafinite in myself. | gave
myself to youalsoin a particular way as an object and the ultimateiresic perfection,
since it was not possible for you to know fally (in any other wayy.

Thus while | was on the cross, in that furnacenoimense love, the greatest and
most complete manifestation of that love, | becahiesty and | said:l thirst, that is to
suffer even more, since out of an excess of loveé-atiier had sent me to you to provide
outstandingly great proof of his most ardent los@,that from this cross, | might draw
you to me sweetly anglagerlyfor your salvation, through the power of love,isTis why
| said:| came to bring fire to the earth, and how | wiskvere already kindled!

O human person, | surrender to you, | embrace yaelight in you,
and you delight mé&,with your natural and supernatural accomplishmgnts
and with the eight properties associated with aletsof love and its method of
initiation (into the act of divine love) where iedins: “The direct source”
under the headings B and°C.

! The mention of “saints” here refers to the Biblliaathors. However it may also allude to spiritaaiters
such as Saint Bonaventure, for example, who lokesatljective “excessive”. God's jealous love fos Hi
creatures has echoes in biblical texts and indicdie very excess of divine love. Cf. Dt 4, 24956, 15;
32, 16, 21; Ex 20, 5, 34, 14; Num 25,11; Ez 8, 3, 25; Zec 1, 14; 2 Cor 11, 2; 1 Cor 10, 22; Etar.
“ecstatic love” cf. Is 62, 3-5; 49, 15-16, Ps 189;14; etc.

2 That is Jesus Christ has manifested God's nanmatekind and has been given to them as a kind of
mediator and path to the Father in an act of |be¢ ¢annot be fully comprehended.

% The image of the cross returns here as the mfesttige and clear revelation of divine love. Thesgage
is interspersed with biblical citations which héxeen interpreted in terms of the most genuine ksaac
and Bonaventurian spirituality, with a touch of Ashe of Foligno and Ubertino da Casale. For theidabl
citations cf. Jn 19, 28; 12, 32; 3, 16-17; Ephl4,kd12,49; Ubertino da CasalArbor vitae lib. IV, c. 19;
lesus amorem sitien$Sed tamen, adhuc sitio, si possible foret mitidlibus modis mortis vobis induratis
et insenibilibus, divinum vestrae salutis declareeem ... Sitio tamen si possible foret plus fac&itesi
tui honoris [= Patris] est et voluntatis in his pspacerbissimis, tento tempore in holocaustunotigris
desidero meipsum offere, ut quantum est ex meastatis virtute, nullo terminetur fine .... There &
similar thought expressed by Bernardino OchindnignThird Sermon.

* These are verbs that arouse love and which remmndf a spiritual method that was characteristjcall
based on the activity of the will and which was &ispbread among Franciscans. Cf. the meditations of
Silvestro da Roasano or the sermons of B. Ochino.

® Superadditan the text.

® This is the connection to the following sectiofishe Circle.



3. The secondary, most perfect and complete objetite act of love and the one
who loves as they are combined in the first ands@dablets by means of then
merging in a most perfect unidn.

B “Supernatural” perfection which prepares a persan the act of lové.

The direct source (of the act of most perfect dctowe), which involves me
(Christ) per semmediatelynay be both actual and habitual:

- Actual: The (actual source of the most perfe¢tadidove) is the fertile operation
which is made clear at the conclusion of thisdittlrcle and which produces the habit of
love, which mighteven be infusedinstantly which is the most perfect possible
preparation that is available to pilgrims and thestperfect way of doing/hat is within
their capability®

- Habitual: This is the above mentioned act of lageit is contained in the image
and likeness to God, which is a supernatural amiheliadornment, which, at my
command, renders you acceptable as my special, driltk and temple, and makes all
the actions which you are ready to perform endowitd grace and love that is pleasing
to me, since it makes you my beloved.

[The Gospel beatitudes]

The sensitivity towards acting justly, which is luimbed in yourmost excellent
beatitude concerning peace, establishes the peadeand invigorating habit of acting
properly which places you in my most perfect digfpas for total love by imitating me
and therefore you will be called my child.

! The most perfect act of love is seen here fronperspective of the object of the act of love ameldne
who loves in the Church’s love (= “oggetto e amantno principale”).

2 The perfection that prepares a person for loefsed as being beyond nature and thus superhatura

% The main perfection which is connected directlyChurist is divided into two parts: actual perfentiand
habitual perfection. The first is the instantanepraduct of divine unitive love which produces tiabit of
loving which can be infused immediately and whistitie most perfect method of love that is posdible
pilgrim creatures.

* Habitual perfection is love or habitual grace whizoduces deification and is an adornment of th# &
concept which is well known among mystics and knaalso to Bernradino D’Asti) through which a
creature becomes God’s daughter, spouse and Gardjsld, three well known Biblical images, and thus
becomes pleasing to God. One can find all thesecemia well explained in Saint Bonaventure'’s
Brevilogium Ch 1, 4, 9.

® This habitual grace provides direction for a pets@ctions and makes his will ready for doing good

of a love for justice. This is where Ripanti inttmes the discussion of the Gospel beatitudes as a
qualifying property of love and he comments on bleatitude of peace (cf. Mt 5, 9) as connected ¢o th
theological virtue of charity.



Through the excellent perfecting virtue of hopeaetiher with the comfort of faith,
the beatitude of purity of heart enlightens youeliect supernaturally.

The lesser, indirecper accidengnd mediated perfection (of the act of divine Jove
involves creatures. It is actual and habitual itetbence and a beatitude excellently
renderinzg you at peace and mentally calm in gopgog with both your neighbour and
yourself:

With regard to your neighbounote the beatitude of hunger for justice and the
beatitude of mercy:

a) Concerning justice: firstly, (carry out this adtlove) by sharing yourself with
your neighbour for his salvation through excellg@ndship, secondly, by exercising the
role of superior over those who are subject to ysua companion and co-worker, while
being at their service in all things, both matesiatl spirituaf’

- Material matters: Christ [says] “If anyone tak@sr coat give your cloak as well.
If anyone strikes your right cheek turn the otheoaso that you are not in conflict with
anyone and become disturbed.

- Spiritual things: not resisting good people beseaaf their spiritual opinions even
if your opinions may be better than theirs so aavoid pride and annoyance. Act like
this towards all those who hinder you in thingsa®ning honouring God and promoting
your salvation and that of your neighbour, convihteat this is the best way to promote
these things, just as Joseph acted towards hisersit

! The beatitude of purity of heart (cf. Mt 5, 8)rislissolubly linked with the theological virtues ldépe and
faith. The vision of God which follows on from piyriof heart is a supernatural light which enligtstehe
intellect.

2 The lesser supernatural perfection which comeseatures directly and per se from God is expressed
the remaining Gospel beatitudes which Ripanti digithto beatitudes which are related to one’s roeigh
and those related to you, whereas the beatitudpsasfe and of purity of heart were interpretedigectbd
directly to God. This natural accidental perfectreates an attitude of tranquillity and mentaleguhat
prepares a person for contemplation.

3 Cf. Mt 5: 6-7. These are the two beatitudes whiehl with one’s neighbour.

* The beatitude of thirst for justice is explaineataranslated into a number of specific and coecret
actions: into the gift of friendship that assisthers; then the service of authority and the rasylt
obedience. In the text the expression “secondomVicto et operazione” etc is quite obscure. Thamreg
could be the following: convicto = convitto = seakepersons living together in the same place fer th
purpose of education. In that case one would cordraad another obey in the service of justice.

® Obedience implies submission to everyone, beinbjest to all”. Ripanti considers that such depewee
applies to both material things and spiritual tising/ith regard to material things he quotes Ma3%40
(see also Lk 6, 29) Thus it implies a non-violeigpdsition to enable us to be “meek, peaceful, repde
gentle and humble” as Saint Francis says. (LR 8)stfesses the importance of peace, the nece§sitt o
losing composure of heart in order to perform tresnperfect act of love.

® The beatitude of justice requires subjection atsspiritual matters. This is expressed here bynmaesf
some demanding examples. 1) In order to avoid vgsepride of heart renounce your own point of view
even if this is better, and accept the point ofwiE others. 2) When others oppose their implentanta
give up your own plans even when they are aimeteahonour of God or the salvation of your neighbou



b) With respect to the beatitude of mercy, taketlaers misfortune to heart, by
taking care of hihand easing his burden by placing yourself in hisiton, whileonly
loathing his sin as God sees it and as it affeiats imitating the example set by Chrfst.

With respect to yourself, with regard to your ineemotions and external things.

a) With respect to inner emotions: First of all, means of the beatitude of
mourning, mortify yourself robustly in the mattdrapiritual pleasures, both those which
involve material matters and those which are a un&bf what is material and what is
spiritual, and which touch on any issue@s;luding experiences which concern divine
intervention. Secondly, with respect to the bedétwf meeknesSmortify your anger
vigorously by means of patience, enduring whabissmful with serenitywhile rejecting
the things that should be rejecfed.

b) With regard to external activity: Through theabide of poverty take flight
decisively from the formal honours of symbols ofrihand the trappings of dignity and
of office as impediments to a greater good. Takghfl resolutely from riches,
ownership, possession, superfluous usage, provierotine future, and above all love of
such things and what that implies.

So | want you to possess exceptional creative mrealef mind which is judicious
and which affords excellent ways of cultivating iapsition for everything mentioned
above and for rallying your own abilitiés.

or your own spiritual advancement. He justifiesthttitude towards renunciation and passivity whité
example of when Joseph was sold by his brothefisGén 37)

! “nrecavendolo” = “cautelandolo”.

2 Note the direct reference to Christ, as if thehudtin theCircle of Charitywas explained by Christ
himself in a kind of conversation with the soul.eTHefinition of mercy is striking: “taking another’
misfortune to heart ... placing yourself in hispion”, that is living in the other. Christ’s exate refers to

his attitude towards sinners such as the adultezessheus, Mary Magdalene etc.

3 “mittidita” = “mitezza”.

* “Reicere” is a Latin expression, meaning “to réjee The beatitudes of those who are afflicted ahd
those who are meek (cf. Mt 5, 4-5) are interprededapplicable to oneself and inner passions. These
beatitudes are translated into radical practicek @nances to achieve inner spiritual detachmemthwvh
will facilitate the contemplative experience of puove.

® “divizie” is a Latin expression for “riches”.

® The beatitude which is not aimed at one’s neighlbut at oneself in connection with external thifigs
poverty. (cf Mt 5, 3) The analysis of poverty agisposition of detachment clearly identifies thefprence
which was adopted by the early Capuchins withinGapuchin reform and includes many autobiographical
aspects. Furthermore compare this passage withe@nbwla Fano’Short Discourse

" That is one need have upright prudence which psiltie of creating and suggesting methods which are
secretly chosen and suitable for undertaking thesmetical exercises and which provide the spiritual
freedom to practice the act of pure love.



The Natural ability which prepares a person for feetion

The main (human) faculty (in the act of love): Ydree will, especially when it is
active and loving as queen and empress of the wtwtenion of the sou.

Secondly: Your intellect which explains things dmalds things in memory. Note
also the inner sense faculties which involve thagmation and the exterior senses,
which are windows of your body and séul.

In many ways the entire universe serves this sacyetical exercise, reducing
everything to unity by means of two series of iielahips. The first series is made up of
the relationships of creatures to one another. SHoend order is brought about through
the relationship of the first mentioned member loé relationship (creatures) to me
(God), so that they serve to honour, praise andfglme in various ways.

This then is the disposition which | want you tesgess when you are lifted up so
that you may love me most perfectly.

4. What follows is the act of companionship (witlod}s and most excellent
enjoyment of what is divine, “which prepares thelsand perfects it”: this is an
activity which is from within you as its minor soarbut which is “primarily”
given by God from his divine essefice

C —Eight properties of this activity and its technigokinitiation. And eight musical
notes and keys.

! The natural dispositions for this perfection ofdoare principally found in free will, which is deted
here by means of its classical characteristics;iBpally as “queen and empress of the whole doamrof
the soul”, an image which is also found in BernaodDchino.

2 The intellect clarifies and explains the perfetiof love to the will, while the memory retains and
presents the same perfection. The internal andrealteenses, body and soul, and the entire persoalso
involved. What emerges here, as a seed, is theicdhsnd scholastic idea of the psychosomaticast®on

in the contemplative life in human beings. Note tidliant description that Bernardino Ochino deyed
concerning this point in one of H¥alogues.

% The entire cosmos is viewed are co-ordinated @fated to Christ who is the unifying principle of
creation. Indirectly we see here the flourishindghaf Pauline vision of the primacy of Christ in treler of
natural creation and in the new supernatural @eag primacy of excellence, cause and time. CF.1Co
15-20.

* Here we have the act of love performed by a huilmeing as a response to and in imitation of the
infinitely perfect act of the love of God as mastfd in the human and divine nature of Jesus CHifet
heading which is made up of words which are bothriecal and obscure simply means that the actwef lo
is excellent both as a natural disposition andeswatural perfection. Furthermore this act is dlghly
human and yet comes from God and shares in Hisfaafinite love.



[The first property]

In the end, whatnainly means the most to you, and pleases you, is apprecisu
and the highest good, beyond comparison to any,odedighting in you being God the
highest good and perfection and desiring everyegédn, happiness and beatitude in
you, as you manifest clearly as the principle dbjef love) in the sign of the cross,
where (the text) begins: The divine nature asiitexn itselft

Furthermore,concerning youthat isin order to carry out your will, that you wish
me to love you with all my heart, with my entirendj with all my soul and with all my
strength §ince the law and the prophets hang on)trémdthusbecome a person who is
most thankful, acceptable and pleasing to you.

Furthermore, concerning you, that | desire that your goodnessnidtiplied,
duplicated and implanted in many ways in your diviand human essence, both
absolutely and in relation (to me) in this exer@$éoving by means of sharing, attaining
and representing you by means of an image, likemeddootprint, thereby achieving the
ultimate purpose of both my immediate and reacigeriencé.

To alesser degredthis act is accomplished) through your Church, ot as its
ultimate causethat is (it is accomplishedjhrough her righteousnesthis happensto
preserve it, to provide for its growth and to adibmwwith your most divine essence as it is
absolutely in itself and as it is related to othélitsis accomplished by me) as a member
of Church. (It is accomplished) by me being thefgion to which it is formed and by
me forming you in a new and deeper participatiothenChurch since | wish to have you
share in its divine essente.

With regard to the accidental glory of joy and hiapps in the triumphant church,
and the militant church, this value is applied tmiyand to its other members by me

! For a human person there are also eight propetitfss act of love just as there is in the lofeCtrist.
The final goal is the love of God the supreme gand appreciating, enjoying and taking pleasuréén t
fact that God is truly God and every perfect gdddre one needs to recall the acts that were prdpearse
explained in the contemplation of Christ, the Godfv

2 After the pure intention of directing everythirg@od and His honour, the first property of theafdove

is expressed as the commitment of doing God’s widilich means observing the law of unrestricted love.
“If you love me you will keep my commandments” (04, 15. 21; 15, 10). This includes love of God and
neighbour which is implied in the last quotatioorfr Matthew 22, 40.

% Another aspect of the first property of the aslds to desire that the Supreme Good, who is God/d
be replicated in the Divine and Human nature ofi€hboth in His inner and external existence, thah
Himself and in his union with us, in a continuatkange of love, by God loving us and moving usote|
Then we who abide in God will be carried away om ¢hest of such divine love, as it ebbs and flduate
that Mattia da Salo describes the ebb and flovowd.|

* After Jesus Christ, God and Man, and still asra@fahe first property, this act of love has fkurch as
its objective, that is, there is a love of the diyithat is expressed in the first place by thalrfeeit to be
established, to be preserved, to develop and bemedodesiring, by means of such an act of lovat, ith
possess the perfection of Christ, God and Man..



according to the scale of charity. A third of tligsheld in reserve for theland it is
applied at will. Ultimately it all comes to you g as you persevere, grow and arrive at
your most perfect fruitfulness both while on tharjeey and in your homelarfd.

[Second property]

(This act of love is) voluntary and by choice, w#imple and complete freedom
from conditions or hindrance (even though there thaschance to act differently). | want
to love youcompletely?

[Third property]

(This act of love is) humble, with the knowledgattla person does not posses the
wisdom, the willpower or the strength to performsihce he always tends towards
emptiness morally and wilfully and as if he waghet service of nothingness. Therefore,
| know less than nothingl admit that all good comes from you, at your plea through
your merits and grace.

With regard to the will, this occurs by means o ttbandonment of all honours,
positions or offices, by the formal rejection of signs of honour offered to you and
being completely content in your nothingness ags gtate of true peace.

! The abbreviation “glie” stands for “glie la” oipgply, “la”.

2 The ecclesial window on the act of love embraa#h the Church triumphant and militant. Howevee th
concrete application is expressed here very oblculteseems that Ripanti wanted to say that God
intended to apply the merit of the act of love he Church, but always through Christ, since ther€u
achieves perfect union of love in its members lmthearth and in heaven. However we do not undetstan
the meaning of the expression: “la terza parteaspenso glie applico”. Does this mean that merit is
applied to the Church except for a third part? Tislld appear to be odd unless it was intendegpdyat
rather to a third part of th@ircle.

% It must be a free and voluntary act of love on m@art, as it is on Christ’s part.
* The text has “nihilo”.

® Humility is another property which correspondfarist’s generosity. It is only in this way thaethct of
love is real. This is where the teaching on “arlation” (nothingness) of the creature before Gadjich is

so popular with mystics, comes in. This doctring halong tradition and is explained with precision
chapter 45 offhe Dialogue of Uniorby Cordoni,How a person by the annihilation of himself disasve
perfect peace and God through that ped®ee also chapter 49w the state of the soul that is in love is
well described as Seraphic and the state of pediatity in a life of annihilationCf. C. CargnonifFonti,
tendenze e sviluppi ..in CF 48 (1978) 371ff.

® This is where a person lives in peace, securdsiffriothingness”. These passages are among the most
“guietistic” in Ripanti.



Furthermore, because | admit that | am completedgenup of depravity, | wish to
experience Vvilification, poverty and pain accordingyour good pleasure, while placing
myself in complete union with the Churth.

[Fourth property]

In the first place (this act of love) produces yunBy gathering everything together
| unite and gather everything to myself. Secondhys(act of love) unites me to your
church by means of faith which is based on chaatigrning me and basing your merit
on me, my grace and my acceptance, surging ahetd these and with me and
becoming rich and powerful because | love $ou.

[Fifth property]

(This act of love should be performed) with gengypgrimarily from the intensity
which is within me, involving all my emotions, emapassing all the actual and potential
plans that | have had, have now or will have comiogr all possible creatures and what |
think about thent.

And if you will allow me(may | perform this act of love) in accord withuyo
uncreated and infinite plaas that exists in your essence and will, and athénFather,
the Son and the Holy SpiriEurthermore, | love you according to this plan, ifohas
becczme my plan because of my union with you, bexhbsive committed everything to
you.

Secondly, (The generosity of this act of love) edseall the number of the acts of
creatures, ands far as possiblas in accord with your divine and human acticasmy
actions also are.

! This is the radical kind of love that is found rimystics such as Angela of Foligno who wrote in her
Autobiography*The condition which unites one constantly to Ghis ...the most perfect, continual and
supreme poverty, continual, most perfect and higbestempt, most perfect, continual and highesh’pai
(ed. Faloci, Citta di Castella 1932, 231, n 136).

2 According to the fourth property the act of lowelived in union with the Church in deep interior
recollection (“recogimiento” in the Spanish mysjiesd based on the merits and grace of Christ.

% The act of love should also be magnanimous inirikensity of its personal emotion and its attitude
towards all possible or imaginable beings.

* Such love should be expressed according to theitmfintensity with which it exists in the Blessed
Trinity, because since God has given His Son tombed creatures possess everything in Christ. (Bom
32)

® The scope of this act of love is explained in carigon to the countless acts of creatures and Ghris
infinite divine and human act of love through thgstery of union in the mystical body.



Thirdly, with respect to is duration, (this actloe will progress) by remaining in
you and in the Churchabitually, by means of a love that is so constant and emgluri
even if possibleinto eternity, not withstanding certain obstacleven as far as
martyrdom and the most cruel death, through yoacejr

[Sixth property]

(This act of love is) divine, personal, absolute.

Firstly, (it is performed) in a divine mann#hat is under the patronage of your
divine nature which is its only objective and th@ique reason for enjoyment. Other
things which exist in you are only secondary araliacluded as a unit in the objective,
that is, in virtue of the primary objective which mot the reason for feeling enjoyment.
Therefore such things are only enjoyed in so fathay are divine, since they aie
essence the same as you.

Secondly, (this love is experienced) as persoha:rheans that it is experienced in
your own person even though is it impossible toehsarch a vivid experience naturally.
A person canonly experience this in a general manner. | determinenwthis is to
become personal.

Thirdly, (It is performed) in an absolute watyat is it is preordained by your
absolute being, as it exists most nobly in itself.

However, (this act of love is performed) to reabis {point and satisfy justice and
to arouse me to reach out in a relationship otdkieng communication of benefits for no
other reason than that you love me as creatoraettas beatified.

! Finally, the extent of this love is demonstrategpéerseverance and remaining in love with Christ e
Church even to the point of martyrdom..

2 To love “in a divine manner” means to love Godtfas sole object of love and enjoyment, while other
things are secondary objects of love, since theycannected to God and enjoyable only becauseeof th
connection to God. The last sentence is very steantbhas the suggestion of a mystical emphasishvigic
almost pantheistic. However the concept is clear:siwould enjoy the things that are outside God only
their relationship to God, since their existencpahels on God who conceived and created them.

% To love “in a divine manner” as God does would méaving God also in his personal existence.
However, the will has to abstract the personalressef God from a universal concept.

* That is, as Saint Bonaventure says:, we needve &a all-embracing concept of God “to experienod G
as the best in the most exalted way, most holysamatly”: cf. De regime animael: “My soul, first of all
you need to experience the most high, most holystnsaintly nature of the best possible God”;
Breviloquium p. 1, ¢, 2: “Faith .. demands that our thinkingpat God be of the loftiest and most devout
order .” Op. omnia VIIl, 128a; V, 211a). To love God in himself ismmmunicated to us in the Church. —
The Latin expression “per allicerme” in the textanse “per excitermi”.



[Seventh property]

(This act of love is performed) efficaciously, dogh acts that have been
commanded by the decree of your will, so that hcaut your suggestions, commands
and my professiort.

[The commandments of the first tablet]

With regard to the commandments of the first talilee third is contained in the
first two, when we approach them as affirmatidns.

With regard to the first, by loving ydaithfully, while discarding all else with my
will, | recognise you alone to be God, and belithis firmly with my intellect. As for me
putting this into practice even if you could withdr your assistance in part or in whole
(which | do not wish), do not do this. Rather itvdab be preferable if | could give myself
completelyevenif that implied torment, death or my annihilatidn.

With regard to the second commandment, | love yhdnouring you:

Firstly, by loving you with my will as the suprergeod, and by longing for you in
an act of hope as the only adequate consolatishbgmffering you Christ,as arobject
and sign in an act of devotion.

As a reality | love you with all your members and everythingieh existsin this
world and eternity

As a symbolwhich represents and commemorates everything irpésé and the
future, such as your active and passive actionsgtiof your Mother, of the saints and of
all creatures, | love you.

What is mord love youbecause everything is contained in your eterrfdynded
upon your nature, in your concepts, known and lamdts very existenca.

! Love is effective when, following the divine will person listens to God'’s inspirations, obseniss h
commands and the rule that he accepted at hisoedigprofession.

2 Here Ripanti resumes his explanation of the “rditesthe Christian living”, and comments on thesffir
three commandments as they are related to the pyagfeefficacious loving.

® The first commandment is expounded as loving fialith to the point of enduring torments and death,
and, if required, to the point of annihilation (fahilation” is an expression with overtones of “gtism”.)

* The second commandment, once more seen as ahthetlove of God, is expounded as an act of the wi
that loves and hopes in God as the supreme goodevmitly offers Jesus Christ to Him.

® This offering up by Christ, which is similar to athCordoni teaches, and which he would have copied
from Ubertino da Cassale, who refers to “a contirsuand most solemn Mass offered in Christ” (cf.vaho
note 1), explains the meaning aject and signwhich is classical scholastic terminology. It medhat
when offering Christ the whole of visible and inkie reality is included as the Mystical body (3nity)

and as an expression and synthesis of every ativef both active and passive, both instinctive and



Specifically, as a great joy and offering at thatoe of this portion and gift, | offer
you my free will, continually regarding it amly an instrument that is subject to your
will, in time and in eternity, for you, your Chur@nd your creature, wanting only that
which you want, to the degree which you want ityag want it, when you want it, where
your want it, and as you wish that | want it, &etome one in spirit and will with ydu.

Secondly, using the intellect, | believe that yéoana are the supreme good, that all
dominion belongs to you, that you alone are theaf the universe, its beginning and
ruler.

| glorify you in yourself and together with youreatures and they bow to your
heavenly glory, and direct everything to your hancand pray to you in an act of
reverence in acknowledgement of your personal $tatu

Thirdly, | put this into practice by adoring youttvihead, tongue, arms, feet and my
whole body and all its faculti€’s.

[Eighth property]

Responsively, by responding in my will to thiseatitly loving action and
other responsive actions. By taking pleasure imdgé&ved by you, your Father and the
Holy Spirit, by the Church militant and triumphawhich is your spouse and by all
creatures. By desiring that whoever does not laue should love you, and continue to
grow in this love. By being displeased when thislasking and even more where
something is done against you, through continwaisigression in so far as you are God
and in your passion and daily offences in so fayasare mari.

I include this act among with the above properties.

deliberate, which is performed by the God-Man, gy Madonna, by the saints and by every creature (=
sign). What is more, this offering of Christ is eegsed in the sheer seize and immensity of thaatlve
of God.

! In this offering to Christ the soul offers its ditty as the rare pearl of its existence and it tvesoan
instrument of God’s will while loving God, the Chulr and every creature and it is indissolubly united
God, becoming one in will, one in spirit. As is @&dos such expressions are characteristic in thiéngs of

the mystics.

2 Note the universal, even cosmic perspective afakioration and praise of God.

% Prayer and the act of loving also require theigipgtion of the body that means that it is an\aistiof

the entire person body- soul-spirit, a prayer @f blody too. Compare this passage to what BlesseélAn

of Foligno wrote when speaking about the way of ¢hess; “our Head had already walked this path, our
hands, arms, shoulders, feet, legs, all our limbstralso walk it.” Autobiography[cited above in note 95]

* In other words, when the soul senses that stevésllby Jesus Christ in the first place (= a diestion),
it responds by returning that love (= an actiomgsponse) and rejoices that this love is in theeg@ivine
Persons and that it is loved by the Church andrattures. Then it desires that everyone would Hine
more and it suffers because this love is not lovdils was also the mystical meaning of the expegesf
Saint Francis.



[Commandments of the second tablet]

With regard to the seventh property of efficaciess, this is fulfilled by
implementing your will as expressed in the secatudet, first commandment of which is
expressed as a positive command. The statemenerromg fathers applies to all our
neighboulrs and the statement about honour applial the spiritual and corporal works
of mercy.

Therefore | share with them and bestow on therthali | am and all that | possess
doing as you did with all those who do what yol/did

In (observing) the other negative precepts, notlehguld impede love, neither
towards me or towards others, in thought or desireyhat is done to them or their
relatives or by way of damage to what they dwn.

[The hard work required to maintain this practice]

Second part in sequence, but first in importans¢hé hard work to maintain this
practice, and develop it through the memory, irteland will*

1. Whenever possible by using your memory, alwagsif and keep in mind the
clear and orderly model and cyclical graph of tpmctice, which is unusual and
admirable, The entire Church and things tiést and do not existre included in this
most perfect, most genuine, most sweet and completecise, which uses all creatures
prudently as a means to assist memory, becausedmey from God, function according
to God and lead to God. God is in them and thrabhgm. His image is solidly fixed in
the memory, frequently meditated upon in the ietd|l experienced with maximum
affection in the will and imprinted with heartfelmotion in the solfl.

! Ripanti always tends to broaden and consolidatarthaning of the words of the Bible by giving tham
wider, more universal and detailed meaning. Fom®pta in this passage, the fourth commandment is
interpreted as fulfilling the works of mercy towar@ne’s neighbour, an addition that displays deep
spiritual sensitivity.

2 The result is a sharing and giving of love towaode’s neighbour in union with Christ and our other
brothers in a ministry of universal love.

3 With regard to the other commandments which asgjétive” since they forbid killing, impure actsefh
converting the possession or the wives of otherd @iling lies, they are always viewed from the
perspective of the commandment to love. They dampede a life of love of God and neighbour.

* The last part oThe Circlesuggests some concrete rules for the practicei®hiethod of contemplation.
These practical rules are divided according tahinee faculties of the soul

® “raccordandote” = “ricordandoti”.

® |f this practice is to function effectively, tharfction of memory is to recall clearly, to leare equence
of this ‘cyclical” practice which involves the Chalir and the entire visible and invisible cosmos egrh It
should be present in the mind clearly to help thieliect to meditate and the will to offer itself.
“Complettendo” is derived from the vedomplectorand means “abbracciando”.



2. Secondly, through the intellect with its facuidy probing, or assessing, scrutinises the
perfection of this exercise in general and in detai

Firstly it should scrutinise the object of the giree which is Christ,
considered in Himself absolutely and in relatiopsta us. Dionysius says that this is to
consider Himpositively and negativelyindeed, one should consider Christ's sayings,
which move us to love Him and make us want to Idira.*

Secondly, consider your place as the secondargiosel lover which starts in part
B “The direct source”. Think about the effectiverrhal and ultimate union which binds
you to him as an individual being to the univeraal common goodrFurthermore,
assess your frame of mind in undertaking this practurthermore consider your
serious obligation as a rational creature, as &4 and as a religious €tc.

Thirdly assess the great perfection of this cytlgractice, which is moral and free,
apostolic, seraphic and like the divine crucffix.

Fourthly, consider its effects with respect to Ghand with respect to His Church.
The outcome for you is that the positive effectdhas practice show up what is lacking
when they are not preséht.

3. Thirdly, motivate yourself by using acts of yauitl:

Firstly, with this direct and mediated act (of Ip\&s the final cause, using the sense
faculties, start to desire strongly while using méong loving sighs, ejaculatory prayers,
and recapping the entire circle, beginning withi§thas the goal, saying: “O Jesus Christ,

! The task of the intellect is to cultivate a gresteem and respect for this practice in all itsnelats. The
first part of The Circleis a meditation on Christ, the God-Man, both im&elf and in relationship to us.
Here Ripanti reveals an important source of histerplative arsenal, namely Pseudo-Dionysius the
Areopagite, from whom he took the concepts of remidition and negation or abstraction, known as
“affirmative and negative theology” to signify aggess by which we apply names to God which stand fo
his attributes (affirmative) or the limits of thesmmes (negative), but add the term “excellent” (an
adjective which is frequently used by Ripanti)ndicate that God is far beyond what the name semiEf
Dionigi Areopagita,Tutte le operalrad. Di P. Scazzosio, Milano 1981, 83s,, 407 -413.

2 The second section of ti@ircle should be considered in its perfection by thellete evaluating one’s
natural preparedness for the act of love (a Séoitisincept), by reflecting on the serious obligatiehich
each person has as a rational creature, but alim®aChristian and even more as a religious.

% These are the adjectives that descfibe Circlewhich achieves a degree of “moral” perfectiont ikan
conduct, in comportment, which are measured agdingie law; a degree of “gratuitous” perfectioor,

an obligation free gift from God without merit, dapostolic” perfection which is like the life ohe
Apostles in having a missionary trend at one witd imission of the Church which is the sacrament of
salvation, a “seraphic” perfection because it mayveto love God with burning love which is charaistéc

of the Seraphim, which is also like Saint Franai&divine” love since it comes from God who is Loaed
makes a person divine; finally, a love which “igelithe crucifix” because of its conformity to Chris
crucified who is the revelation of God’s love.

* The intellect urges the will to become activednihg by challenging it with the positive resultthis
action contrasted with the negative effects. Wma¢rges is more evidence of the importance anditsalid
of this practice.



who are infinitely admirable, and who want to bedd completely, permit me to love
you completely”.

While looking back, say: “O Jesus Christ, you lowe so much, make me love you
with all my heart”. Lovingly go round the circle this way*

Secondly, arouse yourself using your will by instmg yourself to grow
continually?

Thirdly, you should stir yourself making an effarid using your strength, straining
to be totally united (to God) and arousing yourgaifmaximum exertion for this cyclical
activity which conforms to the crucifixion, when rf@med out of total love, and in
conducting yourself in this manner you will becolike tinder or kindling®

11t is now the duty of the will to express an ardeesire to achieve this state of union of lovehv@od.
This desire should be kept active by repeated Hig\sighs”, “ejaculatory prayers”, recapping theirent
journey of theCircle and the repetition of the prayer to obtain conpletve of Jesus Christ. This is
affective prayer. While meditating on Christ’s lof@ mankind, repeat a similar prayer to observe th

commandment to love, that is, to love God with yatole heart.

2 The will should command from within and arouseeaspn to grow in loving. Thus desire is joined to
resolve.

® Note how such involvement (in loving) is violetihe decision is a strong one, requiring “maximum

exertion”, when exercising this act of love. Therefthis is violent loving such as we find, for exae, in
Jacopone da Todi. Ripanti explains it by usingekample of “tinder and kindling”, analogies whicte a
well known and common in spiritual literature. Thexg also used by Bernardino da Siena when he says
that “the cross is the tinder that feeds divinerityia [Op omnia Il, 190s, 276, 276s; c5. Bernarding
Vencenza 1982, 130). It is well explained by Domerntavalca in his widely distributed bookpechio

de la crocewhere in chapter 33 (“How Christ is like husks,ttisatinder to light a fire”). We read: “Since
thinking about the Crucifixion lights the fire afde in our hearts, we may compare Christ to tirmter
bellows with which a material fire is lit. Belloware skin fixed to two pieces of wood with a holetst
front and when you take hold of the wood and sqeieébe skin a puff of air comes out of the hole, and
lights up the fire. Following this logic and thimig of Christ's flesh as pinned to two pieces of don the
cross, and regarding this as squeezed and pinreedeeva puff of breath at the front which lit & fiand
this fire is the words that came from his mouthtloa cross, and if we meditate on them we shallhcatc
fire”. (Cf. Pio et chritiano trattato detto Spechio di cro&&enezia 1558, 120v).



